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01 Chapter 1 

Verse 3
THE HEAVENLY PLACES
‘In the heavenly places.’

Ephesians 1:3 (R. V.)

The Epistle to the Ephesians is the Epistle of our union with the risen and ascended Christ, and of the blessing which that union brings. For its keynote we may write those words, which ring throughout its teaching, ‘In Christ Jesus’; and for its brief epitome the verse in which our text occurs, ‘Blessed be the God and Father of our Lord Jesus Christ, Who hath blessed us with every spiritual blessing in the heavenly places in Christ.’

We have said that this is the Epistle of the believer’s union with the risen and ascended Christ. The expression ‘in the heavenly places’ is one illustration of this. It occurs in no other place in Scripture, but is quite peculiar in this Epistle. There it occurs five times, being but one of many expressions which raise our thoughts to Christ as ascended into the heavens, ‘so that we may also in heart and mind thither ascend, and with Him continually dwell.’ We will now consider the five contexts in which the words occur, taking them not in the order of chapter and verse, but rather of the ideas which they suggest. We shall also assume that the words have reference in all five places not to heavenly things or heavenly blessings, but to heavenly places—the abode of Christ, and therefore of the Christian.

I. Christ in heavenly places.—In chapter Ephesians 1:20 we find the words used of the present abode of Christ Himself; that height of glory to which he ascended, when He ‘went up on high, and led captivity captive.’ ‘He raised Him from the dead, and made Him to sit at His right hand in the heavenly places.’ Such is the first thought which the words suggest. They raise our minds to things above; they bid us ‘lift up our hearts.’ Let us ‘lift them up unto the Lord.’ It is ours surely at this time to rejoice with no mere selfish joy for the blessings which Christ’s ascension has procured, but with that blessed self-forgetting joy which can rise out of the merely personal, and can triumph in the triumph of our King.

II. Believers in heavenly places.—In chapter Ephesians 2:6 the same expression is used of the present abode of true believers, and that because it is the abode of Christ. ‘God, being rich in mercy, for His great love wherewith He loved us, even when we were dead through our trespasses, quickened us together with Christ … and raised us up with Him, and made us sit with Him in the heavenly places, in Christ Jesus.’ Here is the central truth on which this Epistle hinges, our union with Christ. He who believes upon Jesus Christ, casting, resting his whole self upon Him, as revealed in His glorious Person, His finished work—that man becomes at the moment of belief, by the Holy Spirit’s energy, united with Christ, a member of His body, the Church. He is ‘in Christ Jesus,’ as a branch is in a vine tree, and therefore, in a true though spiritual sense, where Christ is, there he is also.

III. Blessings in heavenly places.—In chapter Ephesians 1:3 a further stage is arrived at. The Apostle here makes ‘every spiritual blessing’ depend on these two previous verities. Christ is ‘in the heavenly places’; we are ‘in Him,’ and so are ourselves in the same heavenly places. What follows? Thus united to Him, all His fullness flows to us; we are blessed ‘with every spiritual blessing in the heavenly places in Him.’ It is the epitome of the whole Epistle. ‘Ye are complete in Him.’ Little wonder, then, that Christ Himself said, ‘It is expedient for you that I go away.’ All that Christ has in our nature gained by being raised into the heavenly places is thus brought within our reach. ‘All things are ours,’ and it is only our weak faith, our vague beliefs, our want of full surrender to the Holy Spirit’s energy, and the consequent weakness of our union with Christ, that hinders our full enjoyment of them. Let it be so no longer. If these things be so, let us ‘be borne on,’ and so let us ‘press on to perfection.’

Two passages now remain; they do not bear directly, like the first three, on the central truth of our union with Christ, but on certain consequences which follow from it.

IV. Wisdom in heavenly places.—In chapter Ephesians 3:10 St. Paul is speaking of the great privilege of preaching ‘unto the Gentiles the unsearchable riches of Christ,’ of ‘making all men see the dispensation of the mystery’ hitherto ‘hidden in God.’ And with what object? ‘To the intent that now unto the principalities and the powers in the heavenly places might be made known through the Church the manifold wisdom of God.’ ‘Which things,’ St. Peter says, ‘angels desire to look into.’ The same thought is present here; it is that those heavenly intelligences who wait around the throne, whose only desire is to do God’s will, take the keenest interest in the unfolding of God’s purposes, and love to study them. And thus we learn one of the glorious privileges of the Church of Christ. Not only is it to reflect the glory of her Lord to this world below, but it is to be the mirror by which angels and archangels themselves must stoop and look, if they are to behold the gradual unfolding of Divine love in the manifold wisdom of God.

V. Conflict in heavenly places.—One passage remains, and it is at first sight a startling one. It tells us of our conflict, and that conflict is ‘in the heavenly places.’ In chapter Ephesians 6:12 we read, ‘For our wrestling is not against flesh and blood, but against the principalities, against the powers, against the world-rulers of this darkness, against the spiritual hosts of wickedness in the heavenly places.’ Thus the same word which is used to express the abode of Christ, and of our being blessed in Him, and of the home of the holy angels, is here used of the abode of our terrible foes, or at least of the scenes of our conflict with them. The true key to the difficulty seems to be found in the same Epistle. In chapter Ephesians 2:2 Satan, the leader of these spirit hosts, is called ‘the prince of the power of the air.’ Let us remember that the word translated ‘air’ always means in Scripture the atmosphere which surrounds this earth; so that the very air we breathe is associated in Scripture with the agency of the powers of Satan. Turning to the expression of our text, we must remember that the word ‘heaven’ has in Scripture a twofold reference. There is a lower as well as a higher heaven—a heaven which signifies the same region as ‘the air’ as well as a heaven which is the abode of angels and of God. It must be this lower heaven which is specially referred to in the last passage. The ‘prince of the power of the air’ is the captain of these hosts of wickedness which assail us even in ‘the heavenly places.’ We are ‘in the heavenly places,’ but so, too, are our foes. Still, we can face the fact without fear.

Bishop T. W. Drury.

Verse 7
GRACE IN RELATION TO THE ATONEMENT
‘In Whom we have redemption through His blood, the forgiveness of sins, according to the riches of His grace.’

Ephesians 1:7
Let us consider the subject of grace, in relation to the atonement, and the forgiveness of sins.

I. The forgiveness of sins is associated with the death of our Lord—is associated with the precious blood. It is said in these days, ‘Let us get away from the subtleties and speculations of the theologians, and go back to the Christ.’ Well, sometimes that cry of ‘back to the Christ’ is very fallacious, because in going back to the utterances of Christ there is a disposition to forget the utterances of the inspired Apostles of Christ. But in this relation let us go back to the Christ. Our Lord’s words are perfectly clear: ‘The Son of Man,’ He said, ‘is come to give His life a ransom for many.’ Let us turn to St. Paul. St. Paul says, ‘I delivered you first of all that which I also received, how that Christ died for our sins’; so again, ‘And God commended His love toward us in that while we were yet sinners Christ died for us.’ And St. Peter, a very different type of mind, tells us of Him ‘Who in His own body bare our sins upon the tree.’ And St. John, again a very different type of mind, tells us ‘The blood of Jesus Christ His Son cleanseth us from all sin’; and when he heard the anthem of the Blessed, as recorded for us in that wonderful last book of the Bible, we know that the theme of the Blessed was that they had washed their robes and made them white in the Blood of the Lamb; that they were redeemed by the precious Blood. Therefore, let us get perfectly clear, as Christian people, that we are committed to the old theological view, that forgiveness comes through the precious Blood; that the Atonement is no invention of the theologians of the Middle Ages; that the forgiveness of sins is some way, somehow, for the Christian inseparably associated with our Lord’s death.

II. The true significance of the term, ‘the Blood of Christ.’ The term, of course, is always to be taken in its Old Testament sense. ‘The blood,’ it says, ‘is the life.’ The blood represents the energy of the physical life; and therefore the first idea of the shedding of our Lord’s blood which is very familiar to us all is that it is the highest expression of an absolute self-surrender, the giving up of everything. This is a most important point in relation to the forgiveness of sins, if you will bear in mind that the essence of sin is the self-assertion of the finite against the infinite, that the essence of sin is self. The offering of the Blood conveys the idea of the absolute surrender of self, of the very essence of self. We are not to regard our Lord as merely offering His Blood upon Calvary. His life was, so to speak, set free by death. This idea of the life set free by death entering into the higher plane of existence and of the presentation of the Blood before the throne of God is necessary to a complete realisation of what the Atonement means.

III. If you would get clear upon this subject of the Atonement, you must analyse the word into its constituent parts. The ordinary pronunciation of the word atonement is unfortunate. At-one-ment is the full analysis of the word. Let me trace the stages in broad outline.

(a) First of all, once there was at-one-ment between God and man. God created a creature capable of appreciating his Creator, and God saw creation as it found its completion in man, and, behold, it was very good. Perfect at-one-ment between God and man is the message of Paradise, and if we may venture for the moment into the region of speculative theology, if the Fall had not taken place, in all human probability there would have been a steady development of the human creature on and on, until the Incarnation would have been effected apart from the Fall. The Nicene Creed says, ‘Who for us men, and for our salvation, came down from Heaven, and was Incarnate.’ For we must remember that the Incarnation was no mere expedient; it expresses the eternal purpose of God that there should be union between the Creator and creature.

(b) Now let us draw strongly and clearly a second line. The at-one-ment ceases to be; sin comes into the world, and as generation after generation of mankind stands upon this earth there is a gradual declension; the gulf between God and man becomes wider and wider, and man with a darkened mind, with a seared conscience, with a weakened will crouches away from his God; ceases to believe that God is his Father; he is in a settled state of alienation, and he begins, as you find still in certain parts of Africa, to worship the powers of evil. His whole conception of God has changed. Now along with this change there is also the necessary alienation on the other side—though who would dare to attempt to peer too closely into this? But there is the necessary alienation on the side of God; not that the Father ceases to love His fallen child, but because there is a necessary averting of the face of God from all that is unholy. So the gulf widens more and more.

(c) And now we draw our third line, and ask ourselves the question, How is this gulf to be bridged over? The answer is that it has been bridged over by the Incarnation. The root idea of all forgiveness is union. There must be nothing between. There must be the removal of the hideous thing which has come between. Now, in the initial fact of the Incarnation there is absolute unity between God and man; but the Incarnation finds its more completed expression in the Cross. There is a phrase which the Apostle uses, which I think we could only have used with the greatest caution if he had not used it, but which he does use, and so we have a right to use it. St. Paul speaks of the Blood of God, and when you think of the offering of our Lord’s Blood, what does it mean? Why, that there is perfect at-one-ment between God and man.

—Rev. G. F. Holden.

Verse 22-23
THE CHURCH
‘And hath put all things under His feet, and gave Him to be the head over all things to the Church, which is His body, the fulness of Him that filleth all in all.’

Ephesians 1:22-23
This phrase conveys to us a most startling thought, for it suggests to us this supreme truth that the idea of the Christ is incomplete without the idea of the Church, that the Church is the fullness, or, as we should render it, the completeness of the Christ. Our Blessed Lord is the second Adam. He is the elder among many brethren, and His Church completes the idea of the Christ or the Messiah. You could not have any higher conception of what the Church really is than this.

I. The idea of the Church is absolutely vital.—The Church of God is no mere convenient machinery for spreading the truth; the Church of God is no mere creation of a later age—the dream of some ecclesiastical minds in the Middle Ages. The Church of Christ is part of the Gospel. The Christian conception of salvation is not that of a series of isolated units, each purchasing its own individual safety, but it is salvation in the body; it is salvation under the limitations of the sacred fellowship; it is salvation in the Divine society; it is the Gospel of the Kingdom of God.

II. This idea of the Church is threatened in our own day and generation from at least three separate quarters.

(a) It is threatened, first of all, by all that wealth of idea, for much of which we can heartily give thanks to God, that is associated with the rebound of thought from the materialism which dominated the middle period of the Victorian era. Now we have rushed into the opposite extreme of spiritualism, or into the extreme of the spiritual view of things. There has grown up along with this, quite logically, a kind of depreciation of the material; and even in certain Christian circles there has been developed an almost morbid hatred of outward form or organisation. One of the great leaders of modern thought in this connection has told us that we are to look for the Christ outside the ‘Churches.’ Can you imagine St. Paul speaking in that way? ‘Looking for the Christ outside the Churches!’ Why, the Church is the body, the fullness of Him Who all in all is being fulfilled. And the message of our Blessed Lord to the material world emphatically is not the depreciation of the body, not the depreciation of the outward, not the depreciation of the material. Wherever you find that idea, you can almost certainly trace the note of heresy.

(b) It is threatened from the point of view of those who dream that the religion of the Early Christians approached in character the simplicity of the Quaker. But here in this Epistle from which I have quoted is clear evidence of what the early Christians believed. While certainly not earlier than a.d. 59, it is also certainly not later than a.d. 70. In it we have clearly revealed the whole idea, the majestic, the stupendous idea of the Church of Christ as present to the mind of the Apostle St. Paul.

(c) It is also threatened from a third point of view, which is peculiar to our own day, and which has been largely evolved through the disunion of Christians in England. Statesmen, instead of frankly recognising the denominational principle as a good thing in itself, have attempted to create what is called a ‘common Christianity’—that is, the thinly attenuated residuum of religion after everything has been removed distinctive of any denomination; so we get that which Mr. Gladstone called ‘a moral monster’; we get the spectre of undenominationalism. We Churchmen are bound to maintain that there shall be no kind or sort of acceptance of a common Christianity which eliminates the idea of the Church or the idea of the Sacraments. To us emphatically this is not Christianity. That which to us is vital is left out.

III. Two reflections in conclusion.

(a) As we reflect upon the idea of the Church of Christ, we cannot but remember that in history the idea of the Church is anterior to the idea of the sacred writings. That is true of the Old Testament; but it is pre-eminently true of the New Testament. So we come back to first principles, and we realise that our Lord Jesus Christ did not design to spread His religion in the first instance by means of a book. No; He founded a Kingdom—a Church. It was the Church that produced the book, and those early Christians, although they had not the Bible—we ought to be better than they, because God has given us this wonderful Book—those early Christians had quite enough for salvation in the Creed, in the Church, in the Sacraments, in the proclamation of the Gospel.

(b) The idea of the Church should teach us to enlarge our horizon. Death is a beginning, not an end. Death is the going away from this outlying colony back to the home country, where is the King, and where are the myriad members of the Empire of Jesus. As we fight on, let us always remember we are surrounded by the cloud of witnesses. Let us think of that greater Church beyond the veil.

—Rev. G. F. Holden.

Illustration
‘I always think that in some respects the most magnificent episode in the history of England is the spectacle of that little handful of Englishmen holding India at the time of the Mutiny. Everything seemed to be against them. Many people thought it was quite impossible that they could prevail, or that India could be saved. How did they prevail? They prevailed by what we call prestige; they prevailed because they realised England’s greatness; because over the seas they knew the ships of England were bringing the forces of England to the succour of her distressed sons in India; because they knew the power of the Old Country and her readiness to help, and so they were content to fight on against overwhelming odds until they won.’

02 Chapter 2 
Verse 2
SATAN AND HIS WORK
‘The prince of the power of the air.’

Ephesians 2:2
The New Testament, as it reveals Christ, so also it reveals the Devil. The New Testament depicts Christ’s life as one protracted contest with the Evil One. It was as the Devil’s vanquisher that He became man’s Saviour. We see this throughout.

The Devil is a reality. The text gives Satan’s title. The Prince of the Power of the Air. The very title is a revelation in itself. Take it word by word: Prince—Power—Air.

I. Prince.—What does this word reveal? It is implies lordship, leadership. He is a leader, a ruler. Lordship over what? Ruler over what?

(a) Over this world.

(b) Over his own followers.

II. Power.—There are two words in the original which our English version renders by the same word power. Of these, one answers to our word right, or constituted authority, the other answers to might, or the mere power of force. It is curious that the original here indicates constituted authority. His army is an army, not a crowd. His evil ones obey him with the willingness with which you obey one who has authority, distinguished from the grudgingness with which you obey mere force.

III. Air.—He is a Prince of the Power of the Air. What does this mean? First and most chiefly, the word has a metaphorical meaning. It sets before you the diffusiveness, the penetrating-ness, the universality of the power which Satan exercises. You talk of the velocity of sound as it travels upon the air, or of the velocity of light as it is transmitted by the œther. These analogies will guide us as to what the phrase teaches here. So, again, we speak of a polluted air—of an air laden with infection. If the air is laden with infection, do what you will you cannot bar out the mischief. Door and window are closed in vain against the tainted air. What is in the air will find you, spite of bars and bolts. The tiniest crevice will admit it. So, again, the air gives the idea of universality so far as the earth is concerned. You may go to the Antipodes, but it is the same air you breathe, though under different stars and with a different climate. The air is everywhere. So the phrase tells you that while we are in this sin-laden world we cannot escape the range of Satan’s influence or the presence of his legions. We are ever in their midst.

Illustration
‘To those of us who are confirmed a text like this is the most solemn “exhortation to Holy Communion” I know of. Here in this House of God you breathe awhile the airs of Heaven. You are in God’s House and Presence. Here from His very Presence you breathe a purer atmosphere. Outside, indeed, Satan may range at will. Here, unless you bring him in your own hearts, he cannot come.’

Verses 8-10
GOD’S WORKMANSHIP
‘For by grace are ye saved through faith; and that not of yourselves: it is the gift of God: not of works, lest any man should boast. For we are His workmanship, created in Christ Jesus unto good works.’

Ephesians 2:8-10
Life in Christ enters as an invasion to which you have to surrender absolutely, without reserve. Die to yourself! Let Him have you! You are to become His—His workmanship—to be recreated in the energy of His Manhood. Yield, yield then. Let your will go. Let the self break. Go under! Give in! Let the power of God have its way with you, as the potter with the clay, as the musician with the ear, as the spirit over the flesh.

I. And then the miracle begins.—It is you who become alive. It is you who expand and grow. For what is it that God does in you? He makes you able to become yourself. And how do you know that He is at work? Because you yourself can do so much more than before: because your manhood is stronger; because you, as a man, develop, grow, expand. How do you recognise the stirring of the Spirit? By the purity of the flesh; by the strengthening of all your bodily forces; by the gathering wealth of your human emotions and affections; by the wider reach of your human will; by the gladness that courses through the blood; by the freedom of happy desires; by the quivering thrill in the veins; by the song in the heart; by the joyful lips; by the fuller sympathies that knit you to your kind; by the peace and joy that you find in your home affections, your home tendernesses; by the growing keenness of your love for this dear earth about your feet; and by your passionate longing to share the fate of your fellow-men and to do them some true service before you die.

II. These are your proofs that God through Christ is in you.—You are more of a man. Your humanity is discovering itself. Your nature is being released. Your flesh is being set free. Your body is more your own. Your hindering sins are ceasing to maim and stunt your growth. That is what is happening; and that could only be happening if God were at work. It is only possible because you are His workmanship—in the art of being created Christ Jesus unto good works.

III. ‘His workmanship.’—Is not that our peace? He does it all. Leave everything to Him. Don’t ask why. Don’t trouble to think what will come of it. He is having His will with you. That is enough. Lie still! lie still! Oh! the strong hands that shape and fashion you. Oh! the firmness of the steadfast pressure which points all one way! Lie still! Let it work! Clay in the Potter’s hands! Yet—no dead clay! For this masterful will does not work from without by whirring wheel and biting tool. This workmanship of the Spirit passes into the material through which it works. The material itself becomes possessed of the craft. The passion of the Worker is ensouled in the work. His Purpose, His Imagination, His Desire—all reproduce themselves within it. So you—God’s workmanship—are yourselves the workers according to the law, ‘that which is born of the Spirit is Spirit.’ You do it all. You work out your salvation; just because it is God that worketh in you both to will and to do His good pleasure. You put out your force into it. You think, imagine, wish, will whatever is to be done. Nothing can be done without you. Your own faith makes you whole. Your own faith removes the mountains. You can do all that you desire to do through Christ in you That strengtheneth you.

IV. Be up, therefore, and doing.—Be busy; ‘occupy till He comes.’ There is so much to get through, and only twelve hours to do it in—before the night cometh, when no work can be done. Oh, haste! strain! The world, the Church—they need all you can give them. Be urgent! Call upon your whole powers. Press on! God’s work is hard work. It takes all our force to fulfil it.

(a) So keen, so occupied, you must be! Yet still at peace, surrendered, leaving all to God. For remember, you have not ceased to be passive under His strong hand because you are so busy in His service. They are but two sides of the same life. It is by lying passive under His Will that you are fired with passion for His service. You live because He lives in and through you.

(b) And, again, since it is He Who alone lives in you, therefore all your busy service can be left to His care. What does it matter what comes of it? It may all be brought to nought. It may show no result. Why should you mind? It is His, not yours. He will get what He wants out of it. He has other servants than you. You are not necessary. Leave it all to Him. Be busy; serve Him hard and long. Then drop it all, and be at peace.

Rev. Canon Scott Holland.

Verse 19
LIFE REALISED IN FELLOWSHIP
‘Now therefore ye are no more strangers and foreigners, but fellow=citizens with the saints, and of the household of God.’

Ephesians 2:19
We maintain that the undenominational principle is wrong, from the standpoint not only of education, but also of religion—nay, that it not only fails to interpret, but it reverses, the method of Christ Himself, the Divine Teacher. Was it His method to lay down certain truths and maxims, and to leave individuals to make of them what they pleased, and afterwards, according to their own taste and temperament, to join themselves with others who shared their opinions? We know that to the ordinary crowd of persons who listened to the teaching of Jesus He could not commit that deeper truth which was to be the salvation of the world. Before He could find an entry for that vital truth He must prepare a body in which it could live and act upon the world, and be preserved through all the fluctuating generations of men.

The Church of the Lord Jesus Christ was a compact body of men holding together in the midst of the world, and visible to the eyes of all; and it was through membership in this body that they were to realise the great gifts of union with Himself and fellowship with one another. There they were to be united to Him so that together they could share the merits of His atoning death, receive together the grace of His redeeming life, and work together in the one fellowship for the salvation of the world.

I. That great conception—that the Christian life can only be realised in fellowship—is the basis of all Apostolic teaching.—From the isolation of merely individual life and opinion, from all the sundering forces of human distinctions of class and creed, men were to be gathered together into the one fellowship, regenerated by its life, fed by its holy food. They were to be no longer ‘aliens and sojourners, but fellow-citizens with the saints, and of the household of God.’ Thus, my brethren, it would be true to say that the very object of Christ’s teaching of religion—nay, of His very mission from the Father—was to attach men to a body. May we not even dare to say—you will not misunderstand the words—that Christ came to make a man a Churchman?

II. Why is it that we find it so hard here in England to take to our living experience this essential truth of the Gospel?—It is partly because of our national temperament—so dull to all ideas which make demands upon thought and imagination. But it is also partly due to the circumstances of our national and our religious history. We have exaggerated and misinterpreted the great Protestant conception that a man’s religion is a matter of individual relationship between him and God. In the same way we have exaggerated and misinterpreted our great heritage of political freedom, so that an Englishman comes almost to think that his nation exists for the purpose of advancing his interests, protecting his commerce, and extending his resources. Thank God, we are beginning to outgrow the tendencies of this spirit. We are realising, and trying to teach in our schools, that a man’s life is bound up with his nation, that as he shares its blood, so he must be equal to all the demands for sacrifice which it makes upon him.

III. Now, does religion stand apart from this great principle, that life can only be realised in fellowship?—Nay, rather in religion—in the Christian religion—it is raised to its highest form and to its greatest power, so that we may say that the brotherhood of men with one another in the Church—with one another and with Christ—is to become more and more, in a sense which it has not been in the past, a light set before the eyes of men, from which, in the whole sphere of national and common life, they may learn what brotherhood and fellowship mean. Is this, then, the time in which we can settle the religious education of our children on a principle which entirely neglects and passes over this great conception of the Christian life—which teaches that religion is an affair of man’s own opinion, and that fellowship with Christ with other Christian men in the life of the body is only a matter of subsequent taste and temperament? Rather must we teach our children from the very first that they are related to God and to one another, because they are members of a great body knit together in a living fellowship—‘fellow-citizens with the saints, and of the household of God.’ Would God, indeed, that that conception could be realised through the life of one single all-embracing Church. So it was meant to be by the Lord Jesus, Who purchased His Church with His own Blood; but, alas! as it has passed down the ages it has been torn into many fragments, and the vision of one single Christian body is no longer what it was meant to be—a living fact—but only a distant hope. But is the principle itself in abeyance? Has it been withdrawn? Are we to take out great passages of the teaching of the New Testament? Has the principle been suspended until these distant hopes can be fulfilled? Nay, rather we are still called to act upon the principle that our Christian life is impossible without the reality of Christian fellowship.

—Archbishop Lang.

Illustration
‘I have been the undenominational man. I know the attractions of its convenience, of its plausible liberalism, of its specious charity. But, thank God, I have come to know also how powerless it is to vitalise the religious aspirations of a man’s soul or to strengthen his will; and, once into the life of the Christian there has come the vision of that great fellowship descending from our Lord Himself through all the ages and binding men together into one communion and fellowship with Himself and with the saints, then ever afterwards one of his passwords must be “If I forget thee, O Jerusalem, let my right hand forget its cunning.” We cannot be “disobedient to the heavenly vision”; and therefore we cannot, without disloyalty to our Lord Jesus Christ and to His own method of teaching, come to any other principle than this: that the object of the religious teaching of our children in the schools must be to attach them to a religious denomination.’

ST.
03 Chapter 3 
Verse 8
PAUL’S HUMILITY
‘Unto me, who am less than the least of all saints, is this grace given, that I should preach among the Gentiles the unsearchable riches of Christ.’

Ephesians 3:8
This deep and genuine self-abasement in an Apostle of exalted eminence may well excite our admiration, but it also invites us to come and learn of him that we may have a clearer view of our own deficiencies. It also calls on us to examine ourselves—and ascertain how far we may be entitled (as was the Apostle) to that blessing which our Saviour has promised to those who are meek and lowly in heart.

I. In what did St. Paul’s humility consist?—How did it manifest itself? Clearly not in words alone. There is so much honesty and integrity in his writings as at once to impress us with the conviction that the humility which appears in his language was also to be found in his heart and life.

(a) In reading the writings of this Apostle, we may notice the entire submission of his mind to the mind of God—the simple and hearty reception which he gave to every Divine truth.

(b) The writings of St. Paul prove the greatness of his humility, by showing us that the highest spiritual attainment could not make him forget his own sinfulness.

(c) The humility of St. Paul was also manifested in the low opinion he had of himself when compared with his Christian brethren—he speaks in the text not the unmeaning language of compliment, but the language of godly sincerity.

(d) But St. Paul’s humility was also apparent in his constant and simple dependence upon Christ. If ever man had anything in himself on which he might build his hopes it was surely this Apostle.

II. Consider now by what means that spirit of self-abasement which reigned in St. Paul’s heart may be maintained in our hearts. In making this inquiry let us ever remember that, in spiritual things, we have no power in ourselves to do anything as of ourselves—we are not able to plant a single spiritual grace in our hearts—and when the spiritual seed has been planted there, we have no power to preserve it alive and cause it to bring forth fruit. Every spiritual grace is the gift of God for Christ’s sake—His free gift.

(a) One of these means is this—a frequent remembrance of our former iniquities, and an abiding sense of our present sinfulness.

(b) However high then may be the attainment of any believer, let him with this great apostle consider his past life.

(c) And in contrast with our polluted, sunken state, it must increase our humility frequently to meditate on the purity and majesty of God.

(d) If we would become more like St. Paul we must look more to Christ. ‘Learn of Me,’ says our Saviour, ‘for I am meek and lowly in heart.’ To Him then should we apply to subdue the pride of our hearts, as well as blot out the sins of our lives; He is our Sanctifier, as well as our Saviour, to Him also should we look as a bright example of humility.

Rev. Dr. Brewster.

Verse 17
LOVE BASED ON KNOWLEDGE
‘Rooted and grounded in love.’

Ephesians 3:17
Sentimental love is seldom the genuine article, since those who feel most say the least. And the idea that religion should be grounded on sentiment, and reserved for those who ‘have a genius for it,’ is utterly false. It was intended for all men, not merely to gratify natural tastes and aptitudes. It should act at first on the heart as a strong remedy, not as a soporific to lull it into false security. It is hardly a paradox to say that the really good man has very rarely a genius for religion.

If, however, we regard love not as a mere sentiment, but as something more solid to employ St. Paul’s phrase, ‘the root and groundwork’ of the character, we shall find that it is possible to love even that which did not seem at first attractive.

I. Love seeks for further knowledge, and that knowledge frequently produces love. Supposing anyone were to profess devotion to some art—say, music—and we found that he had never taken the trouble to gain any knowledge about it, to learn either to play or sing, to ascertain what were its laws, or how good music could be distinguished from bad. Would you believe he had any real love of music? The first beginning of any sort of love is the desire for further knowledge. Or we may regard the matter from another standpoint—namely, that of knowledge producing love. As a rule our propensity is to despise and to underrate that which we do not understand. Imagine, however, a little knowledge of some pursuit overcoming the initial dislike of it, and further acquaintance with the subject causing enthusiasm. Is it not easy to realise how, with increasing knowledge, when we see it in all its bearings, its breadth and depth, and length and height, that the early enthusiasm turns to a strong abiding passion, and that that which we almost hated before we had knowledge, we have loved in proportion as our knowledge increased? It is the same with persons. ‘Love at first sight’ is not to be compared with the love which is increased by fuller knowledge, for the latter has borne the sternest of tests and is proved true.

II. No knowledge is worth having which is not in some degree based on love.—You cannot teach anything till the learner is either interested or realises its importance to himself; since by so doing he shows a desire to have a mastery of something which he understands to be a prime necessity. Genius is said to be the capacity for taking infinite pains; but this really means that the enthusiasm, the love for what he undertakes, makes the man of genius realise the importance of bringing it as near as possible to perfection.

III. What can be of more importance than the knowledge of God?—Success, wealth, comfort, ease are not the best ends of life. No good man, to whatever religion or philosophy he may be attached, will ever tell you this. The highest ends, they will all agree, are to be true to ourself, to do our duty to our fellow-men, to follow the highest ideals it is possible for us to conceive. And if we realise this, however hard it may be to conceive of the nature of God, we are yet face to face, not with mere abstractions, but with some very concrete realities. You may read your Bible from cover to cover and not discover any theories about God’s essence, transcendence, infinitude. From the wrestling of Jacob at Penuel to the vision of St. John at Patmos one thing is plain—that the mind of man cannot conceive Him in His entirety any more than the eye can see Him. What is revealed is, however, before all things practical. God is Justice, Righteousness, Love. God watches over His people, hears their prayers, is to them as a Father. And to seek God is to strive to carry out those things which both revelation, nature, and conscience declare to be His Will.

The love we are called upon to feel is not beyond our reach. It is the gift of the Father through the Son, and it can become the root and the foundation of the life of each one of us. By it Christ may dwell in your hearts and mine through faith; to the end that, being rooted and grounded in love, we may be strong to apprehend with all the saints what is the breadth and length and height and depth, and to know the love of Christ which passeth knowledge, that you may be filled with all the fullness of God.

Rev. Canon Foakes-Jackson.

Verse 19
THE LOVE OF CHRIST
‘To know the love of Christ which passeth knowledge.’

Ephesians 3:19
Well does St. Paul speak of ‘the love which passeth knowledge.’ We may go on to know more of it, but we can never know it all.

I. We ourselves would always be conscious of this love which ‘our Saviour has to us,’ but too often the sense of it grows faint; it is intermittent or seems to be suspended altogether, so that we lose the strength and joy that it cannot fail to bring when we realise it; but thank God, it comes back to us again.

II. It will help us ‘to keep ourselves in that love,’ if we will bear in mind one or two things.

(a) Let us be persuaded that the love of God is real and unchangeable for all ‘who have fled for refuge to lay hold upon the hope which has been set before them’ in the gospel. God says to such, ‘I have loved thee with an everlasting love, therefore with loving kindness have I drawn thee.’ While we have too frequent cause to doubt our own love to Him, and must ever be ashamed when we think how poor and cold it is at its utmost, let us never grieve Him by doubting His love to us.

(b) Let it be one of the ultimate facts, one of the postulates which you must always take for granted, that Christ loves you. You are to believe it because God has revealed it, and not because of the comfort and joy which the knowledge of it may have given you in the past. Never let go your hold upon the truth that ‘God is love’; that God in Christ loves you. There you have ‘the hope of the gospel’ from which you must never let yourself ‘be moved away.’

III. The sense of God’s love will vary in the degree in which we ‘abide in Christ.’—We shall know more of it in the measure that we surrender ourselves to Him in a life of obedience to His holy will and commandment. As we abide in Him and His life flows into our being, the experience of His love to us will grow and deepen.

—Rev. F. K. Aglionby.

(SECOND OUTLINE)

LOVE A LIVING POWER
The sublimity of this chapter universally recognised. Some precious doctrinal truths are clearly stated; but the end of all doctrine is that it may transform the life. And so in closing verses Apostle dwells upon the most practical lesson of all—the love of Christ.

Text seems at first sight paradoxical; but there is a knowledge, just as there is a science, ‘falsely so called’; and the love of Christ cannot be interpreted by it.

But to the humble believing soul it may be given to know something of its breadth and depth, and length and height.

The spotless Life, the atoning Death, the triumphant Resurrection—these tell us much of His love, and His abiding Presence in His Church makes His love a living Power to-day. It is—

I. A drawing force—attracting men to God.

II. A restraining force—forbidding men to offend.

III. A constraining force—urging men on to duty, and investing it with a new beauty of character.

IV. A growing force.—When once planted in the heart it increases.

V. A continuing force.—‘Nothing shall separate us from the love of Christ.’

And then when the glory comes we shall know even as we are known.

04 Chapter 4 
Verse 1
VOCATION
‘I therefore, the prisoner of the Lord, beseech you that ye walk worthy of the vocation wherewith ye are called.’

Ephesians 4:1
The vocation or calling here referred to was the name, the status, the dignity, the privileges, flowing from admission to the Church of Christ.

If we are true citizens of the Kingdom of Christ Jesus we have assuredly our work to do.

I. We have each of us to use our earthly citizenship, our civil rights to leaven public and social life with the influence of the laws of Christ’s Kingdom.

(a) We have to discourage the rudeness and coarse frivolity, and clever impudence, and unscrupulous exaggeration and distortion of the truth, which are far too much tolerated and applauded in our day.

(b) We have to crush, by manly effort, the lawless licentiousness and fiendish lust which seethe beneath the surface of society, and poison the fountains of national life.

(c) We have to rebuke the prurient indecency which publishes without reserve or modesty the things of which it is a shame to speak.

(d) We have to foster the delicate reserve and sensitive shrinking from all whisper of uncleanness which used to be the instinct and the law of chaste womanhood.

(e) We have to rescue our cities from worldliness and profligacy, our villages from irreligion, and lethargy, and sloth.

II. We have by well-doing to put to silence the ignorance of those who speak foolish things against the religion and the Church of Christ.

III. We have to deepen the religion of our homes by the silent suasion that proceeds from hearts which are themselves filled with the love of Jesus.

IV. We have to discipline our own lives in growing conformity to the mind of Christ.

Thus, by making the most of our lives, we shall walk worthy of what God has bestowed on us, and accomplish the vocation that He intends.

—Bishop James Macarthur.

Verse 3
CHRISTIAN UNITY
‘The unity of the Spirit in the bond of peace.’

Ephesians 4:3
‘Ye are one,’ the Apostle would say, ‘one in Christ Jesus, therefore live and walk as one.’ Two points here suggest themselves for our consideration.

I. In what does true Christian unity consist?
(a) True unity admits of great variety in outward form.

(b) True unity admits of considerable independence of action.

(c) True unity depends upon the whole body being permeated by one spirit.

II. How can true unity be best attained?—The passage before us to a large extent supplies the answer.

(a) First of all, by cherishing a spirit of ‘lowliness and meekness.’

(b) Another mode of attaining greater unity is the cultivation of a spirit of long-suffering and forbearance. ‘With long-suffering,’ the Apostle says, ‘forbearing one another in love.’ This applies, no doubt, chiefly and directly to our social relationships one with another, but has it not also a wider application?

(c) But above and beyond all other things to promote unity, there must be the drawing nearer to the source and centre of all unity, viz. a close personal abiding in the Lord Jesus Himself.

III. Two remarks by way of caution.—In our longing desire for unity let us take care to avoid two opposite extremes.

(b) First, that of thinking that by greater outer uniformity we shall gradually arrive at unity.

(b) The other, that of sacrificing essential and fundamental truth in our desire to meet objectors, and embrace a wider area within our circle.

Rev. John Barton.

Verses 4-6
THE APPEAL FOR UNITY
‘There is one body, and one Spirit, even as also ye were called in one hope of your calling; one Lord, one faith, one baptism, one God and Father of all, Who is over all, and through all, and in all.’

Ephesians 4:4-6 (R. V.)

The great dangers we are in by reason of the existence of separated Christian bodies lay beyond the horizon of the Apostles. But the seeds of these ‘unhappy divisions’ were already in the soil, though centuries had to elapse before they bore their bitter fruit. The Apostles were familiar, sadly familiar, with cabals, estrangements, divisions, the spirit of wilfulness and of partisanship, the spirit which postpones the desire for the advantage and progress of the whole society to the desire for the mastery and the pre-eminence of some section of the community. It is against this spirit in its manifold forms that St. Paul in this Epistle makes his solemn protest, over against which he sets his magnificent conception of Christian unity as a supreme law of the Christian Church and a guiding principle of the Christian life. Let us try to follow out his inspired thought.

I. One Spirit.—This unity is the unity of the Spirit; that is, it is the unity which the Spirit inspires and confirms. There is one Spirit. ‘We have been all made to drink,’ as St. Paul says elsewhere, drawing his metaphor from the story of Israel in the wilderness, ‘of one Spirit.’ ‘One body and one Spirit.’ The whole figure is taken from human personality. The interpretation is at once clear. Each Christian man and woman is a member in the one body of Christ. None may go his own ways or seek his own ends. None is independent of his fellow Christians. But all (in the ideal) work together and live one life, each taking that particular part in the one life which God assigns to him. Here, in this later Epistle, St. Paul carries forward and explains his earlier parable. What is the reason of the unity of the human body? Why do the limbs co-operate? Because in every man the members are all ruled by one will. The one spirit of the man controls the many members. Not otherwise is it with the Body of Christ. The one Holy Spirit has been given to all. The one Spirit inspires all, governs all, controls all, energises all. We are all one man, one personality, in Christ Jesus.

II. One Lord.—And if there is but one Spirit, so also there is but one Lord, one supreme Master of the lives of all Christian men. St. Paul’s mind, doubtless, is reverting to what we learn from a a series of passages in his writings to have been the earliest confession of Christian faith, ‘Jesus is Lord,’ ‘Jesus Christ is Lord.’ We are His by right of purchase. ‘Ye are not your own; ye were bought with a price.’ There is one Lord—one supreme Master. That is the one faith which all Christian men confess. That is the one baptism by which all Christian men are brought into a vital relation to Him. The inference is clear and immediate. Servants who are loyal to the one Lord and Master are bound together by their one allegiance. The household is one: to divide the household is treason against the one Master.

III. One Father.—There remains one plea even higher than the constraining power of the one allegiance to the Lord Christ. ‘One God and Father of all, Who is over all, and through all, and in all.’ He Who is the primal source of all, Who transcends all, and through the Word transfuses and permeates all, has revealed Himself through Christ as the Father of all for whom Christ died. His fatherly love is the final cause of redemption. He is the Father of all, specially of them that believe. All Christians are His sons. Again the inference is clear and immediate. Sons who love the one Father, and whom the one Father loves with so great a love that for their sakes He spared not the Eternal Son of His love, are bound together by their one sonship. The family is one. To divide the family is treason against the one Father.

One Spirit, one Master, one Father. By these great fundamental verities of the Christian faith—not cold abstract truths, but each instinct with the love of atonement—St. Paul conjures us to labour for peace, for love, for unity.

—Bishop Chase.

Verse 26
USES OF ANGER
‘Doest thou well to be angry?’ ‘Be ye angry, and sin not.’

Jonah 4:4 (with Ephesians 4:26).

The former text implies that there is an anger which is sinful; and the latter text implies that there is an anger which is not sinful. The difference lies not so much in the character, or even in the degree of the emotion; but rather in the motive which rouses it, and the object towards which it is directed.

I. There is a feeling to which we give the name of moral indignation; by way of distinguishing it from other kinds of anger, more or less selfish and self-asserting; moral indignation is characterised chiefly by this—that it is quite unselfish. It is the feeling which rises in the breast of a man when he reads of or looks upon the ill-treatment of an animal, or the deception of a child, or the insulting of a woman. To stand by and see these things without remonstrance or without interference, is not forbearance; it is a cowardice, it is an unmanliness, it is a sin.

II. There is a place, again, and room for anger, not only in the contemplation of wrong, but in the personal experience of temptation.—There is an indignation, there is even a resentment, there is even a rage and fury, which may be employed, without offence to the Gospel, in repelling such an assault. Nor is that anger necessarily misplaced, because the lips of friendship or love are those which play the seducer. The tempter, like the bully, is a coward; the very eye undimmed by sinning will scare him off, like the rising sun of the Psalmist, to lay him down in his den.

III. Be angry with yourself, and sin not; let the time of this ignorance and folly and fatuity go at last and bury itself; awake to righteousness, and sin not; see if a moral indignation, powerful against others, may not beneficially be tried against yourself.

Dean Vaughan.

Illustration
‘Jonah is so sullenly disappointed that he considers life not worth living. This extravagant and almost ridiculous situation of the prophet, chiding and disappointed in God for being too loving and patient, is designed by the writer to bring vividly before the Jewish people the absurdity of their limitation of God’s love to themselves alone. It was a lesson they had not learned in the time of our Lord’s life on earth, and one of their chief objections to Him was that His mercy transgressed their ceremonial laws, and His love was too gracious to sinners.’

Verse 30
AN APOSTOLIC INJUNCTION
‘Grieve not the Holy Spirit of God.’

Ephesians 4:30
How sad it is to grieve a friend! But to grieve the best of friends seems more than sad, more than culpable.

We may grieve the Holy Spirit of God—

I. By lack of Christian charity.—Selfishness no doubt is at the root of our want of love to the brethren. And not only selfishness, but that narrowness of spirit which prevents one seeing the good in others and from realising that Christ is leading them on perhaps quite as much as He is leading us on. Love to the brethren ought to be extended far wider than we are accustomed to allow it to extend; we are to take care that we love others no less than we believe that God loves them.

II. By wilfully indulged sin.—‘If any man defile the temple of God, him shall God destroy.’ And can we forget that any wilfully indulged sin, any allowance of ourselves in ways that we know instinctively, intuitively, must grieve the Spirit of God, ought never to be followed for a single instant.

III. By distrust of the love of God.—He calls us his children. He bids us by the Spirit that He gives us look up to Him and call Him, ‘Abba Father’; and how it must grieve Him when after all we distrust that love of God. The same gracious Spirit brings us back to God, and therefore must there be the constant prayer from us that He would return to us if we have driven Him away, so that we by His power may return again to God.

05 Chapter 5 

Verse 1-2
THE HIGHEST DIGNITY OF MAN
‘Be ye therefore followers of God, as dear children; and walk in love, as Christ also hath loved us.’

Ephesians 5:1-2
We can follow God in love. In this ability our highest dignity as men resides, because this allies us perfectly to God, as children to a father. Let us look first at some other views of the dignity of man which are more popular.

I. Some discourse to us of the dignity of our humanity, whilst they describe the God-like power of intellect, and how, in what it has done, and will do, it elevates us above all other orders of creation, and allies us to God. There is truth in this, but it is not the whole truth. We shall not discover the firmest ground of our alliance with God if we seek it in that direction. The path of intellect leads us up towards God, but it does not reach God.

II. But other voices dwell on natural forces and results, pointing, as in proof of the dignity of our manhood, to the enduring monuments of our physical strength—great cities built, the ocean covered with ships, mountains tunnelled, and the earth belted with metallic rings for the transmission alike of mind and merchandise. Let no one doubt that there is truth also in this, though not the whole truth nor the most important truth.

III. But now, in the exercise of love, we may find that most real relationship with God which gives to our nature its highest dignity. If the acts of intellect or physical power be imperfect, the acts of love are perfect. A loving word or thought or deed wants nothing to complete it: it does its blessed work, and does it fully, both to him who gives and to him who receives it. The loving man is, in the full sense of the term, a follower of God even as a child of a father.

Illustration
‘To all men of all orders and degrees—to poor and rich, servants and masters, to labouring men and gentlefolk, to the unlearned and to scholars—the command goes forth, “Be ye followers of God, as dear children.” You can follow God as partakers of the Divine nature, which is Love. You can follow God in this most God-like attribute as dear children. Let your daily life, then, be one of love. You may not be rich in money, but be rich in love.’

Verse 16
REDEEMING THE TIME
‘Redeeming the time, because the days are evil.’

Ephesians 5:16
We find the words, ‘redeeming the time,’ occurring twice in the Epistles of St. Paul. They mean—when literally translated—‘buying up the opportunity.’

The text addresses itself to Christian people. It is intended, in fact, for them. Let us see, then, what lessons, what warnings, what exhortations it contains for those among us who are living for Christ, and earnestly desirous of glorifying Him by word and deed.

The Apostle tells such persons that they are to ‘buy up opportunities.’ Now opportunities—as I have already hinted—are of two kinds. There are opportunities of getting good, and there are opportunities of doing good.

I. Opportunities of getting spiritual good for ourselves.—Many such occur. Many such are continually occurring. Have we bought all of them up? or have we allowed not a few of them to slip through our fingers?

II. Opportunities of doing good.—For these are included, of course, in the precept of the Apostle. Now, doing good to others is no unimportant part of the calling of a Christian. When a man is brought to the saving knowledge of the truth as it is in Christ Jesus, God gives him a work to do. You may be sure of that. And it is every man’s business, first, to find out what that work is—and then to do it. There are differences of administration, as there are differences of talents.

III. This is a voice to which we may all listen.—God keep us all from having to make such a confession as this before the Judgment-seat of Christ!—‘Lord, Thou gavest me talents. I had gifts of mind; I had means; I had many opportunities of doing good in the world; but all I cared about was myself, and to carry out my own schemes and fancies. Lord, I have lived for myself. And now that all is over, here Thou hast the talent that Thou gavest me, wrapped up in a napkin.’

Rev. Prebendary Gordon Calthrop.

Illustration
‘It was years ago. I was returning from some service on a Sunday night; and as I paced rapidly along, my attention was drawn to what seemed to be a heap of ragged clothes, drifted under the porch of a magnificent West End mansion. I stopped to look at it. I touched it. At the touch the heap uncoiled itself, and showed me two poor little children—sisters, if I remember rightly—who had nestled together for warmth in the bitter cold of the night; and who woke up from their sleep to gaze, with a wild, scared look—like that of ill-used animals—at the stranger who bent over them. The whole circumstance was a fit emblem of what is continually taking place amongst us. There was the wealthy family within—with the power to help and to bless, and, probably enough, not without the inclination, but knowing nothing of its opportunities. There were the children without—miserable in soul and in body. The need and the supply were in closest contact. Oh, that we knew what we might do, if only our eyes were opened to the true state of the case!’

Verse 25
AN EVERYDAY EXHORTATION
‘Husbands, love your wives.’

Ephesians 5:25
This exhortation was never more needed than in the present day. The decay of home life is due to the loosening of the marriage tie, and this in turn is the result of a want of that true heart affection which is the great secret of a happy married life. Where marriage is a failure, where home life is unhappy, the fault too often—although not always—rests primarily upon the husband. He is the head of the wife, and when he fails the ruin is complete.

‘Husbands, love your wives.’ Love is a plant which yields precious fruit, as—

I. Faithfulness.—What means the violation of the marriage vow but an absence of love?

II. Loyalty.—To the man who truly loves his wife there is no woman in the world like unto her, and he yields her the loyalty of his heart and life.

III. Comradeship.—There is no home so happy as that in which husband and wife are comrades, but there can be no comradeship without the truest love.

Illustration
‘Said a dignitary of the Church, well advanced in years, to a young curate just about to marry: “My son, I have had more than fifty years of unclouded happiness as a married man. Let me give you this advice: Love your wife, and often take occasion to tell her that you do. Be lovers till the end of your days.”’
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Verse 4
PARENTAL OBLIGATION
‘Ye fathers, provoke not your children to wrath: but bring them up in the nurture and admonition of the Lord.’

Ephesians 6:4
In the struggles which take place over what is to be the character of the training our children receive in the school, we are apt to overlook the character of the training they ought to receive in the home. Remember that if the definite religious training in the home be wanting, nothing—absolutely nothing—can really take its place. It is our duty to guard our schools, and—please God—we will never surrender our right in our own Church schools to teach our own children the Church’s own faith; but it is no less our duty to preserve the religious influence of the home.

The Apostle lays down the root principle for Christian parents: they are to bring up their children in the nurture and admonition of the Lord. This may be carried out in different ways. Let us name three—

I. Parental example.—First and foremost, it is the parent’s own example which tells in the religious education of the young. The father who would bring up his children in the nurture and admonition of the Lord must see to it that he is himself walking in the ways of the Lord.

II. Parental teaching.—It is the father’s place to teach his children religion. Nothing is clearer in the Old Testament than the strength and weight of this obligation. But how does it stand with us to-day? Do fathers gather their children round them on Sundays, if on no other day, and instruct them in the ways of the Lord? Do they encourage their children to open out the thoughts of their hearts to them on religious questions? We fear that religion does not hold the place in the home that it once did, and, too often, it is the father who is at fault. In addition to gathering the children together for family worship, the father should take care that he gathers them together for definite religious teaching.

III. Parental discipline.—It is the father’s duty to reprove and chasten. The case of Eli should remind us of the terrible responsibility a man incurs who, knowing of the wrong-doing of his children, reproves them not.

Verse 13
READY FOR SERVICE
‘Take unto you the whole armour of God, that ye may be able to withstand in the evil day, and having done all, to stand.’

Ephesians 6:13
Let me give you two watchwords

I. Put your armour on—all of it! It is not enough to know that God provides the armour—we must use it. We dare not go forth one single hour without it. There is a story of a Spartan soldier who went into battle without his armour and who was fined by the senate though he had been victorious. There are people who hope to go out and fight Satan and his angels who have not ‘proved’ their armour. Take, for example, the Sword—God’s Word. They cannot wield it; they use it clumsily; of course they do, they are not accustomed to handle it. They have Bibles, but they seldom or never look into them. Yet it is madness to dream of fighting without a sword. Imagine a soldier going into action who had not learned how to draw his sword from the scabbard.

II. Pray that you may have grace to stand firm!—‘Having done all, to stand!’ Standing firm is the beginning and end of every successful contest. It is the beginning. In the old Greek training-grounds, the first words of the trainer used to be ‘Stand firm!’ It is the attitude of readiness, of watchfulness, of resolution. A sloucher cannot fight. And it is the end. It is comparatively easy to drive back an enemy in the first rush; but the crucial test comes when soldiers are required to stand firm, and to hold their ground against an ever-returning, ever-increasing foe.

Rev. J. B. C. Murphy.

